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Introduction to the  

Book of Acts 
 

Introduction 

 

The Acts of the Apostles, commonly referred to as Acts, is the fifth book of the 

New Testament in the Christian Bible. Traditionally attributed to Luke, the same 

author of the Gospel of Luke, Acts serves as a continuation of the narrative begun 

in the Gospel, chronicling the early history of the Christian church following Jesus' 

resurrection and ascension. Written around 80–90 CE, the book is addressed to 

Theophilus, a name meaning "lover of God," suggesting a broad audience of early 

believers or those interested in the Christian faith. 

 

Acts covers a pivotal period, roughly 30–62 CE, detailing the spread of 

Christianity from Jerusalem to Judea, Samaria, and throughout the Roman Empire, 

culminating in Paul’s ministry in Rome. The book emphasizes the work of the 

Holy Spirit in empowering the apostles, particularly Peter and Paul, to proclaim the 

gospel, establish churches, and navigate challenges such as persecution, cultural 

barriers, and theological disputes. Key themes include the universality of the 

gospel, the fulfillment of Old Testament promises, and the transformative power of 

faith in Jesus Christ. 

Structured in a way that traces the geographic and spiritual expansion of the 

church, Acts begins with the ascension of Jesus and the outpouring of the Holy 

Spirit at Pentecost (Acts 1–2). It then follows the ministry of Peter and the early 

apostles in Jerusalem (Acts 3–12) before shifting focus to Paul’s missionary 

journeys and trials (Acts 13–28). The narrative highlights significant events, such 
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as the conversion of Saul (Paul), the inclusion of Gentiles in the church, and the 

Jerusalem Council, which addressed the integration of Jewish and Gentile 

believers. 

 

As a historical and theological document, Acts provides insight into the early 

Christian community’s growth, struggles, and triumphs, offering a model for 

mission, community, and reliance on the Holy Spirit. Its open-ended conclusion, 

with Paul preaching in Rome, underscores the ongoing nature of the church’s 

mission to spread the gospel to the ends of the earth. 

 

Theological Significance 

 

1. Continuation of Jesus' Ministry 

 

Acts begins with the Ascension of Jesus, symbolizing the transition of his earthly 

ministry to his apostles. The book underscores the continuation of Jesus’ work 

through the empowerment of the Holy Spirit at Pentecost (Acts 2), signifying the 

birth of the Church. This event is foundational for Christian theology, highlighting 

the role of the Holy Spirit in guiding and sustaining the Church. 

 

2. The Universality of the Gospel 

Acts emphasizes the spread of the Gospel from Jerusalem to the ends of the earth. 

Through the ministry of Peter, Paul, and other apostles, the narrative expands from 

a Jewish context to include Gentiles, underscoring the message of salvation for all 

humanity. This universality is crucial for understanding the inclusive nature of 

Christian theology. 
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3. Development of Church Doctrine and Practice 

Acts records the early Church’s theological developments and decisions, such as 

the Council of Jerusalem (Acts 15), which addressed issues of Gentile inclusion 

and adherence to Jewish law. These discussions and resolutions laid the 

groundwork for later Christian doctrine and ecclesiastical practices. 

 

Historical-Critical Analysis of Acts 

Introduction 

Historical-critical analysis is a scholarly approach to biblical texts that seeks to 

understand their origins, composition, and meaning within their historical and 

cultural contexts. It employs methods such as source criticism, form criticism, 

redaction criticism, and narrative criticism to examine authorship, dating, sources, 

literary structure, and historical reliability. Applied to the Book of Acts, this 

method reveals it as a second-volume sequel to the Gospel of Luke, forming Luke-

Acts, a unified work emphasizing the spread of Christianity from Jerusalem to 

Rome. Acts blends historical reporting with theological narrative, portraying the 

early church's growth under the Holy Spirit's guidance. While traditionally viewed 

as reliable history, modern scholarship debates its accuracy, often seeing it as 

apologetic historiography shaped by the author's agenda. This chapter explores 

these aspects, drawing on critical scholarship to illuminate Acts' composition and 

intent. 

 

Authorship and Date 

The Book of Acts is anonymous, lacking explicit authorial identification within the 

text. Church tradition, dating back to the second century, attributes it to Luke, a 

physician and companion of Paul mentioned in Colossians 4:14: "Our dear friend 

Luke, the doctor, and Demas send greetings." This attribution links Acts to the 

"we" passages (e.g., Acts 16:10-17, 20:5-15, 21:1-18, 27:1-28:16), suggesting the 

author traveled with Paul. However, critical scholars question this, noting the text's 
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anonymity and potential discrepancies between Acts' portrayal of Paul and his 

letters. Some argue the author was a second-generation Christian, not an 

eyewitness, using literary conventions to imply participation. 

Dating Acts is contentious, with proposals ranging from 60 CE to 150 CE. 

Conservative scholars favor an early date around 62-70 CE, citing the abrupt 

ending with Paul's house arrest in Rome (Acts 28:30-31: "For two whole years 

Paul stayed there in his own rented house and welcomed all who came to see him. 

He proclaimed the kingdom of God and taught about the Lord Jesus Christ—with 

all boldness and without hindrance!") and lack of mention of Paul's death or the 

fall of Jerusalem in 70 CE. Most critical scholars, however, date it to 80-90 CE, 

viewing it as post-Lukan Gospel (dated 80-85 CE) and influenced by Josephus' 

works (ca. 93-94 CE), though this dependency is debated. A minority posits an 

early second-century date (100-150 CE), arguing Acts responds to second-century 

church issues and uses Paul's letters as sources. The date affects interpretations of 

its historical reliability and theological purpose. 

Sources and Composition 

Source criticism examines how the author of Acts compiled the narrative. As a 

companion to Luke, Acts draws on similar sources: Mark, Q (shared with 

Matthew), and unique Lukan material. For Acts, the author likely used oral 

traditions, eyewitness accounts, and written documents. The "we" sections suggest 

a travel diary or personal memoir, integrated into the broader narrative. Some 

scholars propose the author drew from Paul's epistles, though discrepancies (e.g., 

Paul's self-description vs. Acts' portrayal) indicate selective or creative use. 

Compositionally, Acts is an apologetic, ethnographic history in monograph form, 

blending Greco-Roman historiographical styles with Jewish apologetic elements. 

Redaction criticism highlights the author's theological editing: emphasizing the 

Holy Spirit, church unity, and Gentile inclusion. For instance, speeches 

(comprising about 25% of Acts) are likely authorial compositions, not verbatim 

records, tailored to advance themes like fulfillment of prophecy.  
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Acts 2:14-36, Peter's Pentecost sermon, illustrates this:  

"Then Peter stood up with the Eleven, raised his voice and addressed the crowd: 

'Fellow Jews and all of you who live in Jerusalem, let me explain this to you; listen 

carefully to what I say. These people are not drunk, as you suppose. It’s only nine 

in the morning! No, this is what was spoken by the prophet Joel: “In the last days, 

God says, I will pour out my Spirit on all people. Your sons and daughters will 

prophesy, your young men will see visions, your old men will dream dreams. Even 

on my servants, both men and women, I will pour out my Spirit in those days, and 

they will prophesy. I will show wonders in the heavens above and signs on the 

earth below, blood and fire and billows of smoke. The sun will be turned to 

darkness and the moon to blood before the coming of the great and glorious day of 

the Lord. And everyone who calls on the name of the Lord will be saved.” Fellow 

Israelites, listen to this: Jesus of Nazareth was a man accredited by God to you by 

miracles, wonders and signs, which God did among you through him, as you 

yourselves know. This man was handed over to you by God’s deliberate plan and 

foreknowledge; and you, with the help of wicked men, put him to death by nailing 

him to the cross. But God raised him from the dead, freeing him from the agony of 

death, because it was impossible for death to keep its hold on him. David said 

about him: “I saw the Lord always before me. Because he is at my right hand, I 

will not be shaken. Therefore my heart is glad and my tongue rejoices; my body 

also will rest in hope, because you will not abandon me to the realm of the dead, 

you will not let your holy one see decay. You have made known to me the paths of 

life; you will fill me with joy in your presence.” Fellow Israelites, I can tell you 

confidently that the patriarch David died and was buried, and his tomb is here to 

this day. But he was a prophet and knew that God had promised him on oath that 

he would place one of his descendants on his throne. Seeing what was to come, he 

spoke of the resurrection of the Messiah, that he was not abandoned to the realm of 

the dead, nor did his body see decay. God has raised this Jesus to life, and we are 

all witnesses of it. Exalted to the right hand of God, he has received from the 

Father the promised Holy Spirit and has poured out what you now see and hear. 

For David did not ascend to heaven, and yet he said, “The Lord said to my Lord: 

‘Sit at my right hand until I make your enemies a footstool for your feet.’” 

Therefore let all Israel be assured of this: God has made this Jesus, whom you 

crucified, both Lord and Messiah.'" 
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The author composes these to align with ancient historiographical practices, where 

speeches conveyed essence rather than exact words. 

 

Historical Reliability 

The historical reliability of Acts is a central debate in critical scholarship. 

Archaeological evidence supports some details, such as official titles and locales 

(e.g., Acts 18:12-17 references Gallio as proconsul, confirmed by inscriptions). 

However, discrepancies with Paul's letters—such as differing accounts of his 

Damascus road experience (Acts 9:1-19 vs. Galatians 1:15-17)—suggest 

theological shaping over strict historicity.  

Acts 9:1-19 states:  

"Meanwhile, Saul was still breathing out murderous threats against the Lord’s 

disciples. He went to the high priest and asked him for letters to the synagogues in 

Damascus, so that if he found any there who belonged to the Way, whether men or 

women, he might take them as prisoners to Jerusalem. As he neared Damascus on 

his journey, suddenly a light from heaven flashed around him. He fell to the ground 

and heard a voice say to him, 'Saul, Saul, why do you persecute me?' 'Who are you, 

Lord?' Saul asked. 'I am Jesus, whom you are persecuting,' he replied. 'Now get up 

and go into the city, and you will be told what you must do.' The men traveling with 

Saul stood there speechless; they heard the sound but did not see anyone. Saul got 

up from the ground, but when he opened his eyes he could see nothing. So they led 

him by the hand into Damascus. For three days he was blind, and did not eat or 

drink anything. In Damascus there was a disciple named Ananias. The Lord called 

to him in a vision, 'Ananias!' 'Yes, Lord,' he answered. The Lord told him, 'Go to 

the house of Judas on Straight Street and ask for a man from Tarsus named Saul, 

for he is praying. In a vision he has seen a man named Ananias come and place his 

hands on him to restore his sight.' 'Lord,' Ananias answered, 'I have heard many 

reports about this man and all the harm he has done to your holy people in 

Jerusalem. And he has come here with authority from the chief priests to arrest all 

who call on your name.' But the Lord said to Ananias, 'Go! This man is my chosen 

instrument to proclaim my name to the Gentiles and their kings and to the people 

of Israel. I will show him how much he must suffer for my name.' Then Ananias 
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went to the house and entered it. Placing his hands on Saul, he said, 'Brother Saul, 

the Lord—Jesus, who appeared to you on the road as you were coming here—has 

sent me so that you may see again and be filled with the Holy Spirit.' Immediately, 

something like scales fell from Saul’s eyes, and he could see again. He got up and 

was baptized, and after taking some food, he regained his strength." 

Critics like Richard Carrier argue Acts is largely fictional propaganda, employing 

mythographic techniques. Others, like Bart Ehrman, note partial reliability but 

highlight inconsistencies, suggesting Acts prioritizes theology over history. Form 

criticism views miracle stories and conversions as stylized to parallel Old 

Testament narratives, enhancing apologetic value. Overall, Acts is seen as a 

theological history, reliable in broad outlines but shaped by authorial intent. 

Literary Structure and Themes 

Narrative criticism analyzes Acts as a story, with Jesus as the dominant character 

guiding events through the Spirit. Structurally, Acts follows a geographic 

progression outlined in Acts 1:8: "But you will receive power when the Holy Spirit 

comes on you; and you will be my witnesses in Jerusalem, and in all Judea and 

Samaria, and to the ends of the earth." This divides into Jerusalem (chs. 1-7), 

Judea/Samaria (chs. 8-12), and the Gentile world (chs. 13-28). Seven growth 

summaries (e.g., Acts 2:47: "praising God and enjoying the favor of all the people. 

And the Lord added to their number daily those who were being saved.") mark 

progress. 

Key themes include the Holy Spirit's empowerment, church unity amid diversity 

(e.g., Acts 15:1-35, the Jerusalem Council), and universal mission.  

Acts 15:1-21 details:  

"Certain people came down from Judea to Antioch and were teaching the 

believers: 'Unless you are circumcised, according to the custom taught by Moses, 

you cannot be saved.' This brought Paul and Barnabas into sharp dispute and 

debate with them. So Paul and Barnabas were appointed, along with some other 

believers, to go up to Jerusalem to see the apostles and elders about this question. 

The church sent them on their way, and as they traveled through Phoenicia and 

Samaria, they told how the Gentiles had been converted. This news made all the 



 

10 
 

believers very glad. When they came to Jerusalem, they were welcomed by the 

church and the apostles and elders, to whom they reported everything God had 

done through them. Then some of the believers who belonged to the party of the 

Pharisees stood up and said, 'The Gentiles must be circumcised and required to 

keep the law of Moses.'  

The apostles and elders met to consider this question. After much discussion, Peter 

got up and addressed them: 'Brothers, you know that some time ago God made a 

choice among you that the Gentiles might hear from my lips the message of the 

gospel and believe. God, who knows the heart, showed that he accepted them by 

giving the Holy Spirit to them, just as he did to us. He did not discriminate 

between us and them, for he purified their hearts by faith. Now then, why do you 

try to test God by putting on the necks of Gentiles a yoke that neither we nor our 

ancestors have been able to bear? No! We believe it is through the grace of our 

Lord Jesus that we are saved, just as they are.' The whole assembly became silent 

as they listened to Barnabas and Paul telling about the signs and wonders God had 

done among the Gentiles through them.  

When they finished, James spoke up. 'Brothers,' he said, 'listen to me. Simon has 

described to us how God first intervened to choose a people for his name from the 

Gentiles. The words of the prophets are in agreement with this, as it is written: 

“After this I will return and rebuild David’s fallen tent. Its ruins I will rebuild, 

and I will restore it, that the rest of mankind may seek the Lord, even all the 

Gentiles who bear my name, says the Lord, who does these things”— things 

known from long ago. It is my judgment, therefore, that we should not make it 

difficult for the Gentiles who are turning to God. Instead we should write to them, 

telling them to abstain from food polluted by idols, from sexual immorality, from 

the meat of strangled animals and from blood. For the law of Moses has been 

preached in every city from the earliest times and is read in the synagogues on 

every Sabbath.'" 

These elements unify Luke-Acts, portraying salvation history's continuity. 

Conclusion 

Historical-critical analysis of Acts uncovers a text that is both historical and 

theological, composed to defend and promote early Christianity. While debates on 
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authorship, date, and reliability persist, Acts remains a vital witness to the church's 

origins, inviting ongoing scholarly engagement. By balancing historical inquiry 

with literary appreciation, we gain deeper insight into its enduring message. 

 

 

 

Archaeological Discoveries  

Related to Acts 

Introduction 

The Book of Acts, chronicling the early church's expansion from Jerusalem to the 

Roman Empire, is rich with geographical, cultural, and historical details. 

Archaeological discoveries have played a crucial role in validating the historicity 

of these accounts, providing tangible evidence for places, people, and customs 

described by Luke. While Acts is primarily a theological narrative, excavations and 

inscriptions from the first century CE have confirmed many of its specifics, 

enhancing its credibility as a historical document. These finds, unearthed over the 

past century, include inscriptions naming officials mentioned in the text, ruins of 

key locations, and artifacts reflecting Roman administrative practices. This chapter 

surveys major discoveries, grouped by themes, and connects them to relevant 

passages in Acts, quoting the full scriptural texts where they illuminate the 

narrative. 
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Discoveries Related to Paul's 

Missionary Journeys 

Paul's travels form the backbone of Acts 13-28, and archaeology has corroborated 

several key figures and events from these journeys. 

 

One of the most significant finds is the Gallio Inscription, discovered in 1905 at 

Delphi, Greece. This limestone inscription, consisting of fragments from a letter by 

Emperor Claudius, mentions "Junius Gallio, my friend and proconsul" and dates to 

AD 51-52, aligning precisely with Paul's time in Corinth. It confirms Gallio's 

tenure as proconsul of Achaia, providing a chronological anchor for Acts' timeline.  

The inscription reads in part: "[Emperor Claudius] said that since he was busy with 

the war, he commanded that the provinces should be left in peace... to Lucius 

Junius Gallio, my friend and proconsul." This discovery refutes earlier scholarly 

doubts about the dating of Paul's ministry and underscores Luke's accurate 

knowledge of Roman governance. 

 

The relevant passage in Acts 18:12-17 describes Paul's trial before Gallio: "While 

Gallio was proconsul of Achaia, the Jews of Corinth made a united attack on Paul 

and brought him to the platform. 'This man,' they charged, 'is persuading the people 

to worship God in ways contrary to the law.' Then when Paul was about to open his 

mouth, Gallio said to the Jews, 'If you Jews were making a complaint about 

some misdemeanor or serious crime, it would be reasonable for me to listen to 

you. But since it involves questions about words and names and your own 

law—settle the matter yourselves. I will not be a judge of such things.' So he 

drove them off. Then the crowd there turned on Sosthenes the synagogue leader 

and beat him in front of the proconsul; and Gallio showed no concern whatever." 
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Another pivotal discovery involves inscriptions mentioning Sergius Paulus, the 

proconsul of Cyprus encountered by Paul and Barnabas. Several artifacts bear his 

name, including a 1877 find near Soli (close to Paphos) referring to "the proconsul 

Paulus," and others from Rome and Pisidian Antioch naming Lucius Sergius 

Paulus as a high official under Claudius in the mid-40s AD. These confirm the 

historical existence of the Sergius Paulus family and their prominence, supporting 

the narrative of Paul's first missionary journey. Pliny the Elder's writings also 

reference him, adding extrabiblical corroboration. The accuracy of his title 

"proconsul" matches Cyprus's status after 22 BC, when it became a senatorial 

province. 

 

Acts 13:6-12 recounts the encounter:  

"They traveled through the whole island until they came to Paphos. There they met 

a Jewish sorcerer and false prophet named Bar-Jesus, who was an attendant of the 

proconsul, Sergius Paulus. The proconsul, an intelligent man, sent for Barnabas 

and Saul because he wanted to hear the word of God. But Elymas the sorcerer (for 

that is what his name means) opposed them and tried to turn the proconsul from 

the faith. Then Saul, who was also called Paul, filled with the Holy Spirit, looked 

straight at Elymas and said, 'You are a child of the devil and an enemy of 

everything that is right! You are full of all kinds of deceit and trickery. Will you 

never stop perverting the right ways of the Lord? Now the hand of the Lord is 

against you. You are going to be blind for a time, not even able to see the light of 

the sun.' Immediately mist and darkness came over him, and he groped about, 

seeking someone to lead him by the hand. When the proconsul saw what had 

happened, he believed, for he was amazed at the teaching about the Lord." 

 

The Erastus Inscription, found in 1929 during excavations in Corinth, provides 

evidence for another associate of Paul. This paving stone, dated to the mid-first 

century AD, reads: "Erastus, in return for his aedileship, laid [the pavement] at his 

own expense." Erastus held the position of aedile, a municipal official overseeing 

public works, which aligns with his role as "city treasurer" in Romans 16:23, 
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written from Corinth. This find connects to Paul's sending of Erastus on mission in 

Acts. 

 

Acts 19:21-22 states: 

 "After all this had happened, Paul decided to go to Jerusalem, passing through 

Macedonia and Achaia. 'After I have been there,' he said, 'I must visit Rome also.' 

He sent two of his helpers, Timothy and Erastus, to Macedonia, while he stayed in 

the province of Asia a little longer." 

 

Urban and Institutional Finds from Key Cities 

Archaeological work in cities central to Acts has uncovered structures and 

inscriptions that match the text's descriptions of public life and conflicts. 

 

In Thessalonica, inscriptions using the term "politarchs" for city rulers were 

discovered on arches and monuments, validating Luke's terminology once 

criticized as inaccurate. Acts 17:6 refers to "the city officials" (politarchs) who 

arrest Jason. These finds, from the first century, show the term was common in 

Macedonian cities. 

 

Acts 17:5-9 details:  

"But other Jews were jealous; so they rounded up some bad characters from the 

marketplace, formed a mob and started a riot in the city. They rushed to Jason’s 

house in search of Paul and Silas in order to bring them out to the crowd. But 

when they did not find them, they dragged Jason and some other believers to the 

city officials, shouting: 'These men who have caused trouble all over the world 

have now come here, and Jason has welcomed them into his house. They are all 

defying Caesar’s decrees, saying that there is another king, one called Jesus.' 

When they heard this, the crowd and the city officials were thrown into turmoil. 

Then they made Jason and the others post bond and let them go." 
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The theater in Ephesus, excavated and partially restored, seats about 25,000 and 

matches the site of the riot against Paul incited by silversmiths. Ruins of the 

Temple of Artemis, one of the Seven Wonders, including foundations and artifacts, 

confirm its economic dominance as described. 

 

Acts 19:23-29 recounts: 

 "About that time there arose a great disturbance about the Way. A silversmith 

named Demetrius, who made silver shrines of Artemis, brought in a lot of business 

for the craftsmen there. He called them together, along with the workers in related 

trades, and said: 'You know, my friends, that we receive a good income from this 

business. And you see and hear how this fellow Paul has convinced and led astray 

large numbers of people here in Ephesus and in practically the whole province of 

Asia. He says that gods made by human hands are no gods at all. There is danger 

not only that our trade will lose its good name, but also that the temple of the great 

goddess Artemis will be discredited; and the goddess herself, who is worshiped 

throughout the province of Asia and the world, will be robbed of her divine 

majesty.' When they heard this, they were furious and began shouting: 'Great is 

Artemis of the Ephesians!' Soon the whole city was in an uproar. The people seized 

Gaius and Aristarchus, Paul’s traveling companions from Macedonia, and rushed 

as one man into the theater." 

 

In Athens, an altar inscribed "To an Unknown God" was found in 1909 at 

Pergamum (though Acts specifies Athens), supporting Paul's reference to such 

altars. The Areopagus hill remains, confirming the setting for his speech. 

 

Acts 17:22-23:  

"Paul then stood up in the meeting of the Areopagus and said: 'People of Athens! I 

see that in every way you are very religious. For as I walked around and looked 

carefully at your objects of worship, I even found an altar with this inscription: to 
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an unknown god. So you are ignorant of the very thing you worship—and this is 

what I am going to proclaim to you.'" 

 

At Philippi, excavations revealed a possible "Prison of Paul," a small first-century 

structure, and the ancient forum where Lydia was baptized, corroborating Paul's 

imprisonment and conversions. 

 

Acts 16:12-15: 

 "From there we traveled to Philippi, a Roman colony and the leading city of that 

district of Macedonia. And we stayed there several days. On the Sabbath we went 

outside the city gate to the river, where we expected to find a place of prayer. We 

sat down and began to speak to the women who had gathered there. One of those 

listening was a woman from the city of Thyatira named Lydia, a dealer in purple 

cloth. She was a worshiper of God. The Lord opened her heart to respond to Paul’s 

message. When she and the members of her household were baptized, she invited 

us to her home. 'If you consider me a believer in the Lord,' she said, 'come and stay 

at my house.' And she persuaded us." 

 

Finds from Jerusalem and Judea 

In Jerusalem, two Temple Warning Inscriptions from the first century AD, one 

found in 1871 and another in 1935, prohibit Gentiles from entering inner courts 

under penalty of death. These limestone slabs, in Greek and Latin, explain the 

accusation against Paul. 

 

Acts 21:27-29:  

"When the seven days were nearly over, some Jews from the province of Asia saw 

Paul at the temple. They stirred up the whole crowd and seized him, shouting, 

'Fellow Israelites, help us! This is the man who teaches everyone everywhere 

against our people and our law and this place. And besides, he has brought Greeks 
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into the temple and defiled this holy place.' (They had previously seen Trophimus 

the Ephesian in the city with Paul and assumed that Paul had brought him into the 

temple.)" 

 

Excavations at Caesarea Maritima uncovered a first-century amphitheater and 

palace, sites of Paul's imprisonment and trials before Felix and Festus. 

 

Acts 23:33-35:  

"When the cavalry arrived in Caesarea, they delivered the letter to the governor 

and handed Paul over to him. The governor read the letter and asked what 

province he was from. Learning that he was from Cilicia, he said, 'I will hear your 

case when your accusers get here.' Then he ordered that Paul be kept under guard 

in Herod’s palace." 

 

Conclusion 

These archaeological discoveries—from inscriptions naming Gallio, Sergius 

Paulus, and Erastus to ruins of theaters, temples, and prisons—collectively affirm 

the historical reliability of Acts. They demonstrate Luke's precise knowledge of 

first-century geography, officials, and customs, bridging the ancient world with the 

biblical text. While not proving theological claims, such evidence enriches our 

understanding of the early church's context, inviting deeper appreciation of Acts as 

both history and inspiration. Ongoing excavations continue to yield insights, 

underscoring the narrative's enduring relevance. 
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Jerusalem's Temple Warning 

Inscriptions:  

The Riot Leading to Paul's Arrest 

Paul's final Jerusalem visit ended in arrest after a Temple incident. Acts 21:27-30 

states: "When the seven days were nearly over, some Jews from the province of 

Asia saw Paul at the temple. They stirred up the whole crowd and seized him, 

shouting, 'Fellow Israelites, help us! This is the man who teaches everyone 

everywhere against our people and our law and this place. And besides, he has 

brought Greeks into the temple and defiled this holy place.' (They had previously 

seen Trophimus the Ephesian in the city with Paul and assumed that Paul had 

brought him into the temple.) The whole city was aroused, and the people came 

running from all directions. Seizing Paul, they dragged him from the temple, and 

immediately the gates were shut." 

 

Two limestone inscriptions, discovered in 1871 and 1935 near the Temple Mount 

in Jerusalem, warn in Greek and Latin: "No foreigner may enter within the 

balustrade around the sanctuary and the enclosure. Whoever is caught will be 

responsible to himself for his subsequent death." Dating to the first century AD, 

these confirm strict boundaries prohibiting Gentiles from inner courts, explaining 

the mob's accusation and the riot's intensity.biblearchaeologyreport.com The first 

slab is in Istanbul's Archaeological Museum, providing direct evidence of Temple 

protocols in Acts. 

 

Geographical and Infrastructural Confirmations 

Broader excavations affirm Acts' travel logistics. Ports like Caesarea Maritima 

(Acts 10:1-48; 23:23-35) and Cenchreae (Acts 18:18) have been unearthed with 

first-century harbors. The Via Egnatia road, crucial for Paul's Macedonian journey 
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(Acts 16:11-12), is traced through ruins.truthstodiefor.com In Athens, the 

Areopagus (Mars Hill) and altars match Acts 17:22-23. Additionally, a tomb 

inscription at Beth-Shearim confirms Gamaliel's family (Acts 5:34; 22:3).ucg.org 

 

Conclusion 

These archaeological discoveries—from inscriptions naming Sergius Paulus, 

Gallio, and Erastus to excavated theaters and temples—collectively affirm the 

historical framework of Acts. They demonstrate Luke's meticulous knowledge of 

first-century geography, titles, and customs, bolstering the narrative's 

credibility.ehrmanblog.org 

While not proving supernatural elements, such evidence invites readers to view 

Acts as grounded in real history, enriching its theological message for 

contemporary study. Ongoing digs may yield further insights, continuing to bridge 

ancient text and modern inquiry. 

 

 

Comparative Studies:  

Acts and Pauline Epistles 

Introduction 

The Book of Acts and the Pauline Epistles represent two primary sources for 

understanding the life, ministry, and theology of the Apostle Paul in the New 

Testament. Acts, authored by Luke as a sequel to his Gospel, provides a narrative 

history of the early church, with Paul emerging as a central figure from chapter 9 

onward. The Pauline Epistles, comprising thirteen letters attributed to Paul (seven 

undisputed: Romans, 1-2 Corinthians, Galatians, Philippians, 1 Thessalonians, 

Philemon; and six disputed: Ephesians, Colossians, 2 Thessalonians, 1-2 Timothy, 
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Titus), offer firsthand insights into Paul's thoughts, pastoral concerns, and doctrinal 

teachings. 

Comparative studies between these texts reveal both harmonies and tensions, 

sparking scholarly debates on historical accuracy, theological consistency, and 

authorial intent. While Acts portrays Paul as a heroic missionary bridging Jewish 

and Gentile worlds, his letters emphasize internal church conflicts and 

soteriological themes like justification by faith. This book explores these 

comparisons, drawing on critical scholarship to illuminate alignments, 

discrepancies, and implications for biblical interpretation. 

 

 

 

 

Chapter 1: 

Overview of Acts and the  

Pauline Corpus 

Acts spans approximately AD 30-62, narrating the church's expansion from 

Jerusalem to Rome, with Paul's conversion, missionary journeys, and trials forming 

the latter half. Key events include Pentecost (Acts 2), the Jerusalem Council (Acts 

15), and Paul's defenses before authorities (Acts 22-26). 

The Pauline Epistles, written between AD 49-67, address specific communities: 

Romans outlines systematic theology; Galatians defends justification by faith; 

Corinthians tackle ethical issues; Thessalonians encourage amid persecution. 

Undisputed letters reflect Paul's direct voice, while disputed ones may stem from 

later Pauline schools. 

Comparisons often center on whether Acts' narrative aligns with the epistles' 

autobiographical details. For instance, both depict Paul as a Pharisee turned Christ-
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follower (Acts 23:6; Philippians 3:5-6), yet differences in emphasis—Acts on 

external conflicts, letters on internal—highlight distinct purposes: Acts as 

apologetic history, epistles as pastoral correspondence. 

 

Chapter 2: Authorship and Dating 

Tradition attributes Acts to Luke, Paul's companion (Colossians 4:14), implying 

familiarity with Paul's ministry. However, critical scholars debate this, noting 

discrepancies suggesting the author may not have known Paul's letters intimately 

or altered details for theological reasons. Acts is dated 80-90 CE, post-Pauline 

letters (50s-60s CE), allowing potential use of epistles as sources, though evidence 

is sparse. 

Pauline authorship varies: undisputed letters are genuine; disputed ones show 

stylistic differences, possibly pseudepigraphic. Comparative studies question if 

Luke-Acts' author accessed Paul's letters; some argue yes, others no, based on 

absent echoes (e.g., no "justification by faith" in Acts' speeches). 

 

Chapter 3:  

Chronological Comparisons 

Chronologies in Acts and epistles broadly align but diverge in details. Paul's 

conversion: Acts 9:1-19 describes a Damascus road encounter with Ananias' 

involvement; Galatians 1:15-17 emphasizes immediate revelation without human 

consultation. Acts notes a Jerusalem visit shortly after (Acts 9:26-30), while 

Galatians delays it three years (Galatians 1:18). 

Jerusalem visits: Galatians records two (Galatians 1:18; 2:1); Acts five, including a 

famine relief trip (Acts 11:30; 12:25) absent in Galatians, seen as a contradiction 

by some. Missionary timelines: Acts' journeys (Acts 13-28) match epistolary 

references (e.g., Thessalonica in Acts 17 and 1 Thessalonians), but specifics like 

Timothy's movements differ (Acts 17:10-15, 18:5 vs. 1 Thessalonians 3:1-3). 
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Chapter 4:  

Theological Alignments and 

Divergences 

Theology shows convergence on core beliefs but differences in emphasis. The 

Holy Spirit: Both highlight empowerment (Acts 13:2-4; Galatians 5:16-25). 

Salvation: Acts stresses repentance and baptism (Acts 2:38); epistles emphasize 

faith apart from works (Romans 3:28). 

View of the Law: Acts portrays Paul as Law-observant (Acts 21:24; 28:17), 

participating in rituals; letters depict freedom from Law (Galatians 3:10-14; 

Romans 7:6), with Paul living "like a Gentile" (1 Corinthians 9:21). This suggests 

Acts "rehabilitates" Paul for a later audience. 

Apostleship: Letters assert Paul's divine call (Galatians 1:1); Acts rarely titles him 

"apostle" (Acts 14:14), subordinating him to Jerusalem leaders. 

Chapter 5: Portrayal of Paul: The Man in Acts vs. in Letters 

Acts depicts Paul as a bold orator and miracle-worker (Acts 14:8-10; 19:11-12), 

harmonious with apostles. Letters reveal a conflicted figure, defending authority 

amid disputes (2 Corinthians 11:23-29; Galatians 2:11-14). 

Relationships: Acts shows collegial ties (Acts 15:36-40); epistles note tensions, 

like with Barnabas (Galatians 2:13). Acts omits Paul's letter-writing, focusing on 

speeches. 
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Chapter 5:  

Specific Event Comparisons 

Conversion: Acts' dramatic narrative (Acts 9, 22, 26) vs. epistles' internal 

revelation (Galatians 1:12). 

Jerusalem Council: Acts 15 formalizes Gentile inclusion with decrees; Galatians 

2:1-10 describes private agreement without decrees. 

Trials: Acts' defenses affirm innocence (Acts 26); epistles reflect suffering for 

gospel (Philippians 1:12-14). 

Chapter 7: Implications for Biblical Studies 

Discrepancies suggest Acts prioritizes theology over strict history, possibly for 

unity in a post-apostolic church. Harmonizing views argue contextual differences 

explain variances. These studies enrich understanding of early Christianity's 

development. 

Conclusion 

Comparative analysis of Acts and Pauline Epistles reveals a multifaceted Paul, 

with Acts providing narrative framework and letters doctrinal depth. While 

tensions exist, they underscore the texts' complementary roles in canon. 
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Gender and Social Roles  

in the Early Church 
Introduction 

The early Christian church, emerging in the first century AD within the Greco-

Roman and Jewish cultural milieu, presented a complex interplay of gender and 

social dynamics. Drawing from the New Testament—particularly the Book of Acts 

and the Pauline Epistles—this book examines how early Christianity both reflected 

and challenged prevailing societal norms. Women, often marginalized in Roman 

patriarchal structures, found prominent roles as patrons, deacons, and missionaries, 

while men typically held formal leadership positions like elders and apostles. 

Social hierarchies, including slavery, were addressed through a lens of spiritual 

equality, as articulated in Galatians 3:28: "There is neither Jew nor Gentile, neither 

slave nor free, nor is there male and female, for you are all one in Christ Jesus." 

This exploration relies on biblical texts, historical analyses, and scholarly insights 

to reveal how the early church navigated power, authority, and inclusivity. While 

tensions exist—such as household codes reinforcing submission—the overall 

narrative suggests a transformative community that subverted traditional 

hierarchies. 

Chapter 1:  

Historical Context of Gender and 

Society in the First Century 

The early church arose in a world dominated by Roman imperialism and Jewish 

traditions, where gender roles were rigidly defined. In Roman society, men held 

patria potestas (paternal authority) over households, while women were legally 

subordinate, though some elite women wielded influence through wealth or 
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patronage. Jewish culture, influenced by Torah, emphasized male leadership in 

synagogues, but women participated in religious life. 

Slavery was ubiquitous, with up to 30% of the Roman population enslaved, treated 

as property without rights. Early Christianity, starting with Jesus' ministry, 

disrupted these norms by including women as disciples (e.g., Mary Magdalene as 

the first witness to the resurrection) and advocating for the marginalized. Paul's 

letters and Acts reflect this shift, promoting a community where social status was 

secondary to faith, though practical accommodations to cultural expectations 

persisted to avoid scandal. 

 

Chapter 2:  

Women's Roles in Ministry and 

Leadership 

Women were integral to the early church's growth, serving in diverse capacities 

that often challenged patriarchal norms. In Acts, women like Tabitha (Acts 9:36-

42) exemplified charity, while Lydia, a prosperous merchant, hosted Paul's mission 

in Philippi (Acts 16:14-15, 40), acting as a patron and house church leader. 

Pauline Epistles highlight women such as Phoebe, commended as a deacon 

(diakonos) and benefactor (prostatis) in Romans 16:1-2, indicating authoritative 

roles in service and protection. Priscilla (Prisca), alongside Aquila, instructed 

Apollos (Acts 18:24-26) and hosted churches (1 Corinthians 16:19; Romans 16:3-

5), demonstrating teaching authority. Junia, noted as "outstanding among the 

apostles" in Romans 16:7, suggests apostolic status, though some translations alter 

her gender to "Junias." 

Prophetesses like Philip's daughters (Acts 21:9) and women praying/prophesying 

in Corinth (1 Corinthians 11:5) further illustrate active participation. Scholarly 

views posit that women led in ecstatic speech, teaching, and prayer, subverting 

Roman hierarchies. However, restrictions in 1 Timothy 2:11-12 ("I do not permit a 
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woman to teach or to assume authority over a man") reflect later concerns for 

order, possibly pseudepigraphic. 

 

Chapter 3:  

Men's Roles in Leadership and 

Authority 

Men predominantly occupied formal leadership roles in the early church, aligning 

with cultural expectations while emphasizing servant leadership. Apostles like 

Peter and Paul were foundational, with Paul asserting his authority through divine 

calling (Galatians 1:1). 

Elders (presbyteroi) and overseers (episkopoi) were male, as per qualifications in 1 

Timothy 3:1-7 and Titus 1:5-9, requiring monogamy and household management. 

Deacons, including men like Stephen (Acts 6:1-6), served practically. Household 

codes in Ephesians 5:22-6:9 and Colossians 3:18-4:1 positioned husbands as heads, 

mirroring Christ's headship over the church, but urged loving, sacrificial 

leadership. 

This structure drew from Genesis but subverted Greco-Roman norms by 

emphasizing mutual respect. Men were called to lead families and churches 

humbly, as in 1 Peter 3:7, honoring wives as co-heirs. Debates persist on whether 

these roles were cultural or timeless, with some arguing for male-only eldership 

based on creation order. 
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Chapter 4:  

Household Codes and  

Family Structures 

The New Testament household codes (haustafeln) in Ephesians 5:21-6:9, 

Colossians 3:18-4:1, and 1 Peter 2:18-3:7 addressed gender and social roles within 

families, adapting Greco-Roman formats to Christian ethics. Wives were to submit 

to husbands "as to the Lord," but husbands to love wives "as Christ loved the 

church," emphasizing reciprocity over domination. 

Children obeyed parents, fathers avoided provoking them (Ephesians 6:1-4). These 

codes mitigated power abuses, promoting harmony amid persecution. Unlike 

Aristotle's hierarchical codes, Christian versions infused grace, transforming 

relationships. Widows and unmarried women gained autonomy by not remarrying, 

subverting norms. 

Chapter 5:  

Slavery and Social Class in the  

Early Church 

Slavery, a cornerstone of Roman society, was not abolished by early Christians but 

reframed through equality in Christ. Philemon illustrates this: Paul urges 

Onesimus's owner to receive him "no longer as a slave, but better than a slave, as a 

dear brother" (Philemon 16). 

Household codes instructed slaves to obey masters "as unto Christ" and masters to 

treat slaves justly (Ephesians 6:5-9; Colossians 3:22-4:1), eroding hierarchies. 

Slaves like those in Corinth participated fully (1 Corinthians 7:21-23), and some 
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held leadership roles. The church's egalitarian ethos—baptizing slaves and free 

alike—contrasted with societal norms, though full abolition came later. 

 

Chapter 6: 

Inclusivity, Equality, and Challenges 

Galatians 3:28 proclaimed radical equality, dissolving barriers of gender, ethnicity, 

and class. Women hosted gatherings (Acts 12:12; Colossians 4:15), and diverse 

groups fellowshipped, as in Antioch (Acts 13:1). 

Challenges arose: Corinthian women veiling for order (1 Corinthians 11:2-16); 

silencing in assemblies (1 Corinthians 14:34-35), possibly addressing disruptions. 

By the second century, roles formalized, restricting women amid 

institutionalization. Yet, early inclusivity laid foundations for social transformation. 

 

Chapter 7:  

Comparisons with Greco-Roman and 

Jewish Societies 

Early Christianity subverted Roman patriarchy by elevating women's spiritual roles 

and treating slaves humanely, unlike Stoic codes. Jewish parallels exist in 

synagogue participation, but Christianity's house churches allowed greater female 

agency. This "radical remix" promoted mutual submission (Ephesians 5:21), 

influencing later abolition and gender equality movements. 

Conclusion 

The early church's approach to gender and social roles blended accommodation 

with innovation, fostering a community where all could serve despite cultural 
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constraints. Women's vital contributions, men's servant leadership, and the 

humanizing of slaves reflect the gospel's transformative power. Modern 

applications urge reevaluating hierarchies in light of Galatians 3:28, promoting 

equity in contemporary faith communities. 
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Eschatology and Acts:  

Hope and the Future 
Introduction 

The Book of Acts, penned by Luke as a sequel to his Gospel, chronicles the early 

church's formation and expansion, weaving a narrative rich in eschatological 

themes—the study of end times, ultimate hope, and God's future purposes. Far 

from a mere historical account, Acts portrays the church's life as an unfolding of 

God's eschatological plan, where the resurrection of Jesus inaugurates the "last 

days," the Holy Spirit empowers mission, and believers live in anticipation of 

Christ's return, judgment, and restoration. This book explores these motifs, 

drawing on Acts' speeches, events, and theological emphases to illuminate hope 

and the future. Eschatology in Acts is not abstract but "applied," fueling power 

through faith, the Spirit's gifts, and mission urgency. It integrates history with 

divine promise, offering believers a vision of victory amid trials. 

Chapter 1:  

The Ascension and the Promise of 

Christ's Return 

Acts opens with Jesus' ascension, setting an eschatological tone for the narrative. 

In Acts 1:1-11, Luke recounts: "In my former book, Theophilus, I wrote about all 

that Jesus began to do and to teach until the day he was taken up to heaven, after 

giving instructions through the Holy Spirit to the apostles he had chosen. After his 

suffering, he presented himself to them and gave many convincing proofs that he 

was alive. He appeared to them over a period of forty days and spoke about the 

kingdom of God. On one occasion, while he was eating with them, he gave them 
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this command: 'Do not leave Jerusalem, but wait for the gift my Father promised, 

which you have heard me speak about. For John baptized with water, but in a few 

days you will be baptized with the Holy Spirit.' Then they gathered around him and 

asked him, 'Lord, are you at this time going to restore the kingdom to Israel?' He 

said to them: 'It is not for you to know the times or dates the Father has set by his 

own authority. But you will receive power when the Holy Spirit comes on you; and 

you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the 

ends of the earth.' After he said this, he was taken up before their very eyes, and a 

cloud hid him from their sight. They were looking intently up into the sky as he 

was going, when suddenly two men dressed in white stood beside them. 'Men of 

Galilee,' they said, 'why do you stand here looking into the sky? This same Jesus, 

who has been taken from you into heaven, will come back in the same way you 

have seen him go into heaven.'" 

This passage links Jesus' departure to his promised return, emphasizing the 

kingdom's restoration and the disciples' global witness. The angels' assurance 

underscores eschatological certainty: Christ will return bodily, reversing the 

ascension. The disciples' question about Israel's restoration (Acts 1:6) reflects 

Jewish eschatological hopes, redirected by Jesus toward Spirit-empowered 

mission, highlighting the "already/not yet" tension— the kingdom dawns but 

awaits full consummation. 

Chapter 2:  

Pentecost: The Outpouring of the 

Spirit as Eschatological Fulfillment 

Pentecost marks the dawn of the last days, fulfilling Old Testament prophecies. 

Acts 2:1-21 describes: "When the day of Pentecost came, they were all together in 

one place. Suddenly a sound like the blowing of a violent wind came from heaven 

and filled the whole house where they were sitting. They saw what seemed to be 

tongues of fire that separated and came to rest on each of them. All of them were 

filled with the Holy Spirit and began to speak in other tongues as the Spirit enabled 

them. Now there were staying in Jerusalem God-fearing Jews from every nation 
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under heaven. When they heard this sound, a crowd came together in 

bewilderment, because each one heard their own language being spoken. Utterly 

amazed, they asked: 'Aren’t all these who are speaking Galileans? Then how is it 

that each of us hears them in our native language? Parthians, Medes and Elamites; 

residents of Mesopotamia, Judea and Cappadocia, Pontus and Asia, Phrygia and 

Pamphylia, Egypt and the parts of Libya near Cyrene; visitors from Rome (both 

Jews and converts to Judaism); Cretans and Arabs—we hear them declaring the 

wonders of God in our own tongues!' Amazed and perplexed, they asked one 

another, 'What does this mean?' Some, however, made fun of them and said, 'They 

have had too much wine.' Then Peter stood up with the Eleven, raised his voice and 

addressed the crowd: 'Fellow Jews and all of you who live in Jerusalem, let me 

explain this to you; listen carefully to what I say. These people are not drunk, as 

you suppose. It’s only nine in the morning! No, this is what was spoken by the 

prophet Joel: “In the last days, God says, I will pour out my Spirit on all people. 

Your sons and daughters will prophesy, your young men will see visions, your old 

men will dream dreams. Even on my servants, both men and women, I will pour 

out my Spirit in those days, and they will prophesy. I will show wonders in the 

heavens above and signs on the earth below, blood and fire and billows of smoke. 

The sun will be turned to darkness and the moon to blood before the coming of the 

great and glorious day of the Lord. And everyone who calls on the name of the 

Lord will be saved.”'" 

Peter interprets the Spirit's descent through Joel 2:28-32, declaring "these are the 

last days." This realized eschatology signifies the messianic age's inception, with 

the Spirit as a foretaste of future glory, empowering prophecy and salvation for all 

who call on the Lord. The event integrates history and eschatology, fulfilling 

promises and initiating the church's mission. 
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Chapter 3:  

Resurrection Hope:  

The Cornerstone of Eschatological 

Preaching 

The resurrection of Jesus is central to Acts' eschatology, guaranteeing future 

resurrection and life. In Acts 2:22-36, Peter proclaims: "Fellow Israelites, listen to 

this: Jesus of Nazareth was a man accredited by God to you by miracles, wonders 

and signs, which God did among you through him, as you yourselves know. This 

man was handed over to you by God’s deliberate plan and foreknowledge; and 

you, with the help of wicked men, put him to death by nailing him to the cross. But 

God raised him from the dead, freeing him from the agony of death, because it was 

impossible for death to keep its hold on him. David said about him: “I saw the 

Lord always before me. Because he is at my right hand, I will not be shaken. 

Therefore my heart is glad and my tongue rejoices; my body also will rest in hope, 

because you will not abandon me to the realm of the dead, you will not let your 

holy one see decay. You have made known to me the paths of life; you will fill me 

with joy in your presence.” Fellow Israelites, I can tell you confidently that the 

patriarch David died and was buried, and his tomb is here to this day. But he was a 

prophet and knew that God had promised him on oath that he would place one of 

his descendants on his throne. Seeing what was to come, he spoke of the 

resurrection of the Messiah, that he was not abandoned to the realm of the dead, 

nor did his body see decay. God has raised this Jesus to life, and we are all 

witnesses of it. Exalted to the right hand of God, he has received from the Father 

the promised Holy Spirit and has poured out what you now see and hear. For David 

did not ascend to heaven, and yet he said, “The Lord said to my Lord: ‘Sit at my 

right hand until I make your enemies a footstool for your feet.’” Therefore let all 

Israel be assured of this: God has made this Jesus, whom you crucified, both Lord 

and Messiah." 
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Jesus' resurrection fulfills Psalm 16 and 110, marking him as exalted Lord and 

inaugurating eschatological hope. Paul echoes this in Acts 13:32-37 and Acts 

26:22-23, affirming Jesus as the first to rise, proclaiming light to Jews and 

Gentiles. This hope extends to believers' resurrection, providing assurance amid 

persecution. 

 

Chapter 4:  

The Kingdom of God: Present Reality 

and Future Restoration 

Acts frequently references the kingdom, blending present inauguration with future 

fulfillment. In Acts 3:19-21, Peter urges: "Repent, then, and turn to God, so that 

your sins may be wiped out, that times of refreshing may come from the Lord, and 

that he may send the Messiah, who has been appointed for you—even Jesus. 

Heaven must receive him until the time comes for God to restore everything, as he 

promised long ago through his holy prophets." 

The "times of refreshing" and "restoration of all things" evoke Israel's 

eschatological hope, tied to Christ's return. Paul's preaching in Acts 28:31 

proclaims "the kingdom of God," emphasizing its accessibility through faith, 

contrasting with Jewish rejection and Gentile inclusion. This dominion theology 

portrays Christ's victory, rejecting a "loser gospel." 
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Chapter 5:  

Mission and Eschatological Urgency: 

To the Ends of the Earth 

Eschatology fuels the church's mission in Acts. The command in Acts 1:8 drives 

outreach, with Pentecost enabling multilingual witness as an eschatological sign. 

The Jerusalem Council (Acts 15:12-21) draws on Amos 9:11-12 to affirm Gentile 

inclusion before Israel's restoration. Paul's journeys embody this, as salvation 

extends to Gentiles amid Jewish unbelief (Acts 28:25-28), fulfilling Isaiah's 

prophecies and hastening the end. 

 

Chapter 6:  

Judgment, Salvation, and the  

Day of the Lord 

Acts warns of future judgment while offering salvation hope. In Acts 17:30-31, 

Paul declares: "In the past God overlooked such ignorance, but now he commands 

all people everywhere to repent. For he has set a day when he will judge the world 

with justice by the man he has appointed. He has given proof of this to everyone by 

raising him from the dead." 

Jesus is the appointed Judge, with resurrection as proof. Salvation comes to those 

calling on the Lord (Acts 2:21), with eternal life in the kingdom (Acts 14:22). 

Amid trials, believers endure, knowing their labors are not in vain (Acts 20:24). 
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Chapter 7:  

Hope Amid Persecution: 

Eschatological Resilience 

Persecution in Acts tests eschatological hope. Stephen's vision in Acts 7:55-56—

"But Stephen, full of the Holy Spirit, looked up to heaven and saw the glory of 

God, and Jesus standing at the right hand of God. 'Look,' he said, 'I see heaven 

open and the Son of Man standing at the right hand of God'"—offers assurance of 

future vindication. Paul's defenses affirm resurrection hope (Acts 23:6; 24:15), 

sustaining mission despite hardships. 

Conclusion 

Acts' eschatology infuses the early church with hope, portraying a future of 

restoration, judgment, and salvation under Christ's reign. This vision empowers 

believers today to live missionally, embracing the Spirit's power and anticipating 

the kingdom's full arrival. By integrating realized and future elements, Acts calls us 

to hopeful action in the last days. 
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STUDY QUESTIONS 

Introduction to the Book of Acts 

 

1. Question 1: Why is the Book of Acts considered important in the New 

Testament? 

- A) It contains the teachings of Jesus. 

- B) It's a historical account of the early church and spread of Christianity. 

- C) It's part of the Old Testament. 

- D) It focuses solely on miracles. 

 

2. Question 2: Who is traditionally believed to be the author of Acts? 

- A) Paul 

- B) John 

- C) Luke 

- D) Peter 

 

3. Question 3: What are some key themes found in the Book of Acts? 

- A) Sacrifice and repentance 

- B) Leadership and governance 

- C) The work of the Holy Spirit and the spread of the Gospel 

- D) Predicting the end times  
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Recommended Resources  

Introduction to the Book of Acts 

 

1.1 Overview of the Course 

- "The Acts of the Apostles" by Luke Timothy Johnson - This book provides an 

insightful overview of the Book of Acts, suitable for beginners. 

- Online Lecture Series: Check platforms like Coursera or edX for introductory 

lectures on New Testament studies focusing on Acts. 

 

1.2 The Importance of Acts in the New Testament 

- "The New Testament: A Historical Introduction to the Early Christian Writings" 

by Bart D. Ehrman - This comprehensive text underscores the significance of Acts 

within the New Testament. 

- Podcast: "New Testament History and Literature" by Dale B. Martin, available on 

platforms like iTunes or Spotify, often features discussions on Acts. 

 

1.3 Historical and Cultural Context of Acts 

- "Reading Acts: A Literary and Theological Commentary on the Acts of the 

Apostles" by Charles H. Talbert - Offers insights into the historical and cultural 

background of the events described in Acts. 

- Journal Articles: Look for scholarly articles in journals like the Journal of Biblical 

Literature for academic discussions on the historical context. 
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1.4 Authorship and Structure of Acts 

- "Luke the Historian: The Gospel of Luke & The Acts of the Apostles" by Dr. Ron 

Jones - Explores questions of authorship and the composition of Acts. 

- Online Resource: Bible Odyssey (bibleodyssey.org) offers articles and videos that 

discuss Luke’s role as the author and the structural elements of Acts. 

 

1.5 Key Themes and Concepts 

- "Acts: An Exegetical Commentary" by Craig S. Keener - A detailed exploration 

of the key themes and theological concepts found in Acts. 

- Study Guides: Many churches and religious education programs offer study 

guides that summarize major themes in Acts. 

 

These resources provide a solid foundation for understanding the Book of Acts and 

will enhance the learning experience throughout Module 1. 

 

 

Answer Key: 

1. B, 2. C, 3. C, 

 

 

 

 

 

 


